Revolution of 2011 showing how anthropology could offer several angles of insight into the study of this revolution, which represents a new model of political revolutions. I show that this revolution has three major particularities: the young age of the revolutionaries, the independence of their thought and action, and their nonviolence. These particularities would not remove it from the political revolution category, but they mark a new step of paradigm change in the history of political revolutions. The behavior of the revolutionaries and their real objectives are among Muslim good morals, which are compatible with those adopted by the modern Western civilization and the Universal Moral Code. I present the dynamics of this revolution showing how it has removed immediate obstacles for reaching gradually its real objectives after the establishment of a new modern democrat constitution. In this paper, I also show how the ethnic and cultural homogeneity of Tunisian population has protected this revolution against attempts aiming to deviate it from its real objectives. As the spread of the political-religious terrorism is one of the major problems emerged after the launching of this revolution, I discuss the current causes of this spread and propose some initiatives that could be applied immediately for combating this terrorism at the cultural and intellectual levels. Moreover, I reveal its initial roots to provide a long-term strategy underlining, particularly, the need for a deep general review of all what falsely allocated to Islam and the motivation of Muslims to revitalize the real essence of Islam.
Introduction
Several revolutions have occurred throughout human history. If we focus on those that happened during and after the renaissance of modern revolutionary thought from the 16 th century, we note that they are more or less encouraged and influenced by revolutionary concepts advanced by some scholars. For example, John Milton, the 17 th century writer, considered revolutions as the right of society to defend itself. Likewise, Immanuel Kant, the 18 th century German philosopher, believed in revolution as a force for the advancement of humankind 1 . Based on the general features of these revolutions already described and discussed by some contemporary writers (e.g., Goldstone 1993; Arendt 2006) , I can classify and define them as follows.
First, we can distinguish nonpolitical revolutions from political revolutions. The latter represent the majority of revolutions that lead to political change, while nonpolitical revolutions lead to other things such as a change in technology or in the way people think. Second, concerning political revolutions, it is preferable to exclude the ones that are strictly political, such as the majority of government takeovers (coups d'état) clearly independent of social change. Hence, we can consider a political revolution as an event, which leads to a fundamental political change associated with the planning of economic and / or socio-cultural change. Moreover, this event often starts suddenly and is carried out by a large group of people who often use violence or war and are usually tied to an ideology and / or supervised by leader(s).
Referring to this general definition of political revolutions, I will try to class the Tunisian Revolution after its description and the revelation of its particularities.
Moreover, I will develop its anthropological aspects beside the political and historic ones and showing how anthropology could offer several angles of insight into this revolution. This anthropological contribution could enrich our knowledge about revolutions poorly studied from an anthropological perspective (Thomassen 2012).
The particularities of the Tunisian Revolution
Based on this brief description of its beginning, the Tunisian Revolution appears as a real endogenous political revolution: its different stages and its association with economic and / or socio-cultural change will be clarified in the following pages.
However, this revolution exhibits new particularities that could distinguish it from classic political revolutions. In fact, as stated above, political revolutions are generally carried out by a wide mass of people, from different ages, who often use violence or war and are usually tied to an ideology and / or supervised by leader(s); while Tunisian revolution has been initiated mainly by young revolutionaries, nonviolent, and free from ideological links and without any orders from a leader. In other words, Tunisian revolution is characterized by three main particularities: the young age of the revolutionaries, the independence of their thought and action and their nonviolence.
Some persons do not consider it as a real political revolution. For example because of the absence of leadership, they have preferred to consider it as a simple "uprising" or "Intifadha" (in Arabic). However, I believe that the era of leaders is gone and most Tunisians, especially young people, are educated and represent a relatively high level of maturity to such an extent that they do not need a leader for starting a revolution. Moreover, I consider that the three, main particularities of the Tunisian Revolution would not remove it from the political revolution category, but they mark a new step of paradigm change in the history of political revolutions. Accordingly, Mallat (2015) who analyzed the nonviolent criterion of this revolution, considers that the philosophy of nonviolence practiced in the events of 2011 may have ushered in a fundamental break in world history and that this break is animated by nonviolence as the new spirit of world history.
Several names have been given to the Tunisian Revolution. For example, it has been called the "Jasmine Revolution" abroad and the "Revolution for Freedom and Dignity" in Tunisia. Although this second name is more adequate it remains more or less general, so in order to exhibit the most important particularities of this revolution I have called it "The Free, Youth Revolution" (Chaabani 2015a) . I believe that the Tunisian Revolution particularities will not be erased from history's memory whatever the ridiculous attempts may be of some politicians to ride the wave of this revolt. In fact, no one denies that, before the revolution, some of them fought unsuccessfully against Ben Ali with the aim to take his place or to be among his government members.
At the same time, no one can deny the total absence of any link between their previous unsuccessful struggles and the success of the present Free, Youth Revolution. Namely, politicians must accept that young revolutionaries are far more creative than they are.
It is important to bring to light the fact that peace 2 (non-violence), and freedom of thought (non-mental slavery), which have marked the behavior of young Tunisian revolutionaries, as well as their real objectives such us dignity and social justice, belong
to moral values. Namely, young Tunisian revolutionaries seem as been highly influenced by the good morals affirmed by their religion (Islam) . At the same time they accepted the corresponding modern executive mechanisms, which lead to the establishment of a modern democrat government.
In fact, all moral values, such as honesty, justice, dignity of each human being, 
The first stage of the Free, Youth Revolution and its rapid success
The achievement of the overthrow of Ben Ali's system and the acquisition of complete freedom of expression represent the first stage of the revolution that was realized quickly and successfully. Several factors have contributed to this success, especially the following:
-The spontaneity and nonviolence of young revolutionaries, their independence from political or religious leaderships, their strong willingness, and their capacity to break down the barrier of fear.
-They advocated general principles shared by the great majority of Tunisians who did not hesitate to strongly support them. They demonstrated their ability to use the most modern means of communication between persons and civil organizations through social networks to such an extent that some persons called the Tunisian Revolution the "Twitter Revolution" and/or "the Facebook Revolution".
-The ethnic and cultural homogeneity of the Tunisian population has protected efficiently this revolt against any deviation from its unified objectives and any risk of ethnic clashes.
The cultural and ethnic Homogeneity of the Tunisian population
Generally, historians have used the Roman designation "Berbers" for those who have inhabited North Africa for about 4000 years. However, these inhabitants often prefer to be called "Amazigh" (pl. Imazighen), which means in their own tongue, a free man or (plural) "free men". This is in agreement with the fact that they are known by their strong refusal to be subject to any dominance which restricts their freedom. In case their enemy gets the upper hand, they often prefer to leave their territory rather than survive under someone's authority. Thus, they choose to live in other areas difficult to reach by the enemy such as mountainous regions where they can live in complete freedom.
Several invasions focused on Berber territory such as the Phoenician ones between 600
and 700 years BC. These invasions led to the founding of the coastal city of Carthage During past centuries, the great majority of these ethnic groups have been mixed and this created a homogeneous population belonging to a uniform Muslim Arab culture.
This homogeneity is estimated by the study of Fearon (2003) who, measuring the ethnic and cultural diversity in different world countries, showed that Tunisia is one of the countries that is the most homogeneous both ethnically and culturally. Accordingly, our genetic studies (Bahri et al. 2008 , Ben Halima et al. 2015 show a substantial degree of genetic homogeneity in the current Tunisian population. Moreover, Bahri et al. 2012 showed that the two principal ethnic components, Berber and Arab, are genetically close and, therefore, have a common ancestry. This is in agreement with my suggestion that ancient human movements occurred from Arabia to ancient Mesopotamia and North Africa (Chaabani 2002; 2014 Egyptian government were in a similar situation and therefore the overthrow of the latter "Egypt'coup" has surely caused a serious negative effect on the transitory Ennahdha government.
In addition to these two incidents, the transitory Ennahdha Government was also pave the way for a peaceful dialogue between the public, the political parties and the authorities. This helped to find a consensus, which saved Tunisia from a critical situation, which had nearly led to a civil war. Given the mighty efforts undertaken in its decisive contribution to the building of a pluralistic democracy, the Tunisian National seem to be slightly more efficient than the previous transitory ones at the security level, Tunisians do not yet see an improvement in economic, social justice and a serious fight against all kind of corruption. In any case, with mood swings between pride, anger, optimism and pessimism, Tunisians hope that the planning of the present government will give some improvement from the next year (2018). But, I think that more radical changes would be done when younger people arrive to the power with better mentality, honesty, competence, bravery, morality, and patriotism.
In addition of the first real objectives of the revolution, stated above, some new ones "neo-objectives" emerged, particularly that concerning the fight against the political-religious terrorism 6 that has evidently spread after the revolution. In fact, ideologies of this sort of terrorism came from abroad and have no connection to the original intellectual trends of Tunisians. I can recapitulate the history of these trends during the successive political periods as follows.
Intellectual trends of Tunisians before the Revolution

-The Pre-independence Period
Before 1957, during the French occupation period, although there was a scarcity of graduates and modern schools, the Tunisian people possessed a rich, inherited popular culture maintained by some Tunisian elites, such as the great poet Abu-al-Kacem
Chabbi , the journalist and writer Tahar Haddad (1899 Haddad ( -1935 , and the great scholar of Islamic topics Muhammad-Tahar ibn Ashur (1879 Ashur ( -1973 . These elites, in addition to their intellectual and literary creativity, called for women's rights, the protection of the Tunisian identity and the liberation of the country. Before and during this period, one can note the absence of extremist religious trends and / or politicalreligious ideologies. Generally Tunisians follow a moderate way based on a reasonable understanding of Islam. The same goes for few persons called "Sufis", who were accepted by the society because they were unrelated to any political trend and their unique objective was to devote much of their time to reading the Qur'an, providing religious songs and immersing themselves in spirituality.
During this colonial period, the large majority of the Tunisian people were opposed to colonialism which tried to undermine the Tunisian identity. This majority entered into a phase of resistance that ended by expelling the foreign settlers from the country. However, a negligible number of Tunisians seem somewhat aligned with colonialists hoping to receive in return advantages such as prestigious posts. This is due, very likely, to a weakness and trouble of their personalities leading to do not take pride in their Tunisian identity to such an extent that they feel themselves inferior to the
I define the political-religious terrorism falsely related to Islam as the use of this religion after changing some of its known principles in order to establish a strange ideology that help to reach the power even through the kills of thousands of innocent victims.
colonizers and superior towards citizens of their own country. According to the Tunisian proverb they were "without either religious or ethnic identity" "la dine wala milla". Moreover, it would be possible to consider this negative behavior as a result, at least in part, of former generations' accumulations and inheritance from the succession of conquests and empires that influenced Tunisia's history. Namely, this behavior probably concerns only some of the few persons who probably were forced and / or accepted to be submissive.
-The Period after Independence (1957-1987-2011)
After independence from 1957 until the occurrence of the Revolution (January 2011)
Tunisia was ruled by President Habib Bourguiba than by Zine Abiddine
Ben Ali (1987 Ali ( -2011 . Although this political-religious movement had initially declared that its principal objective was to defend the Tunisian identity, the government (during 1991)
had accused their leaders of the preparation to carry out several terrorist acts in an attempt to overthrow the regime and the execution of a terrorist operation known as the "Bab-Souika incident" 7 .
Giving the old age of Bourguiba and the continuation of his illness, Ben Ali took advantage of his high position in the power to remove President Bourguiba from his duties in a "bloodless coup". In this way he saved the country from serious chaos, especially in the absence of a democratic tradition permitting the rotation of power and in the presence of a serious political-religious terrorist threat of Ennahdha movement.
During the first three years of his regime, Ben Ali appeared as the savior of Tunisia by reestablishing security and the synchronization of a relative revival of the economy. Unfortunately, the Ennahdha government was accused of having turned a blind eye towards the two first steps leading to terrorism, but when innocent people were killed after the carrying out of the last step of terrorism, it declared that it was strongly against terrorist acts. In other words, it appears as if Ennadha party is against terrorist acts only after they happen! This is one of the dangerous contradictions and lacks of clarity that has strongly characterized this party which always tries to present itself as a modern and moderate party with a religious reference.
In fact, all political-religious extremists, whatever at what group or sect they belong, have in common the objective of reaching the possession of power not only in Tunisia and all other Muslim countries but also throughout the world. Although these groups differ, among other secondary things, by the degree and the timing of the use of violence, they follow the same general strategy based on the use of Islam after changing some of its known principles in order to create an odd ideology which agrees with their stupid political objectives. In other words, by this strategy they try to perturb people's beliefs residing in the most sensitive and profound reaches of the human mind, then to try to enslave their minds by a stupid ideology which has nothing to do with Islam. 
Immediate measures fighting culturally against terrorism
As this political-religious terrorism has reached several countries and has become a world problem, except for certain details specific to each country, general cultural applications can be fruitful against terrorism in every country. Accordingly, several measures have been advanced and discussed in several world debates 9 . I underline and develop some of them as follows:
-Put a stop to all direct or indirect speeches and discourses related to ideologies of this kind of terrorism anywhere particularly in the internet, in prisons and in mosques. -Provide and promote freedom and human dignity to the young and help them to find a job; because poverty, oppression and disrespect for human rights creates a sense of injustice that causes young people to react with violence.
-Open youth cultural centers in every region of the country and revise the educational system including cultural programs (in schools and in the media) showing how dangerous objectives and acts of the political-religious terrorism are against the real principles of Islam. Promote a culture of tolerance, pluralism, and dialogue by given youth opportunities to participate in the development of democracy.
In addition to these socio-cultural solutions, I want to propose a particular intellectual one that could neutralize an indirect masked strategy applied together with several others by political-religious terrorists. This strategy concerns the introduction and use of some terms to attempt to disturb the thoughts of Arab Muslim citizens and / or to facilitate the attraction of youth to their cause. In fact, these terms, used now as new technical words, were first introduced and used by extremists and their Arab sympathizers, and then they spread to some Arab media, very likely, by the power of money. Then, unfortunately, they gradually spread, often unintentionally, in every Arab and international Media outlet and even in the writing and speeches of many intellectuals and politicians.
As examples, I begin by presenting the term "Islamist", which is a translation of the Arab word "Islami". The latter is a relatively recent Arab word that does not exist either in the Holy Qur'an or in ancient books and writings of Moslem civilizations. It has been mainly used by current political-religious extremists for distinguishing themselves from Muslims and trying to appear as the representatives of Islam. Muslims continue to fall into this fallacy and will continue to be attracted by terrorist clans where they will be submitted to a deep brainwashing leading to their transformation into dangerous, narrow-minded criminals.
In Arab countries, all members of political-religious clans and some of the socalled Sheikhs prefer to be called by this aberrant word "Islamists". Moreover, these extremists have assisted in the fabrication of its antonym aiming to divide Muslims and to disturb Arab Muslim thought. I can summarize the development of this antonym word as follows. In previous times, the Arab word "Al Almania", derived from "Al
Alam" (the world), was considered to be the translation equivalent of the term "secularism" in English or "laïcité" in French which means the separation of government and political authority from religion with the guarantee of freedom of conscience. As moderate secularism is generally accepted by the majority of Muslim populations, extremists have discreetly imposed a very small change in the pronunciation of the term "Al Almania" by "Al Ilmania" which has a different sense. In fact, it derived from the word "El Ilm" (science) and could mean "Scientism": ancient ideology of who believe that science contains all real knowledge without recourse to supernatural belief, and therefore he could be atheist. Thus, actually the word "Al Ilmania" is used in all Arab populations, as the extremists desire, to indicate a vague sense, which can mean both secularism and scientism. For example, based on this vagueness, the Ennahdha party has used this word "Ilmania" as an antonym of "Islamism" during the pre-selective periods for attracting a higher number of sympathizers. They have tried indirectly through their speeches to break the sociocultural homogeneity of Tunisians implying that those who are not with them as Islamist ("Islami") must be an "Ilmani" (secularist and rather scientistic). Nevertheless, this funny and silly attempt enjoyed no success with Tunisians who are well-educated enough not to be easily fooled with these false insinuations; that's why the Ennahdha party have seen a relative retreating in the elections of the first Government of the second Tunisian Republic in 2014. In fact, the great majority of the Tunisians are moderate secularists who believe strongly in God and respect their religion 'the real Islam', while scientistics, if they exist at all, are very scarce in Tunisia.
I can quote another example of the wrong use of Arab words: it is the case of the word "Jihadi" which was introduced at least in some western Media to wrongly designate the political-religious terrorist. In fact, this Arabic word derives from "jihad" that has two principal meanings: either a particular armed battle or a continual, peaceful battle against the bad desires of our inner selves; namely the attempt to establish (selfcontrol) to assure good manners and to improve the individual's living conditions in society. To designate political-religious terrorists "Jihadiien" because they are in an armed battle is a great aberration. In fact, for Muslims the jihad, as armed battle, is possible in only some limited circumstances such as in the case when invaders come to colonize their proper country and / or prevent them from practicing their religious rituals. Moreover, in any case, the jihad must be decided at the highest level of the country's authority with the agreement of the majority of the concerned population.
Other several bizarre wrong designations were used such as "Political Islam" I believe that the one who has already known the meaning of these aberrant words and the history of their manufacture, and continues to use them wants to give a wrong, negative image of Islam on purpose and / or to indirectly support the continual attraction of some young Muslims to the terrorist cause by wrongly using the Islamic label. Even if he has only a passive intention to accept the "fait accompli" of the use of widely-used aberrant-technical words, his behavior will lead to the same bad consequences.
Intellectual fight against political-religious terrorism in the long-term
As stated above the neutralization of political-religious terrorism is now in a positive progress thanks to the application of a serious legal and military approach. But among immediate cultural and intellectual initiatives, presented above, only some ones are already adopted. Moreover, any long term strategy was adopted; thus I propose a reasonable one established from the original roots of this sort of terrorism that I will reveal in the following through the presentation of the principal events occurred during the history of the Muslim thought. The period from about CE 700 to about CE 820 began with the emergence of the three first more known Sunni "Imams", Abu Hanifa (CE 699- Qur'an, 38: 29] . In other words, by the narrow-mind thinking of these Sheikhs Islam was made stagnant and waning; while it is a dynamic, progressive religion that stays worthwhile at anytime and anywhere. I think that these great characteristics of Islam through its Holy Book the Qur'an could be due, among other things, to two pertinent facts: (1) the fact that Allah, in some situations or particular subjects, does not give a definitive law and / or do not give secondary details, is to offer Muslims the right to establish and choice rules and / or complementary details, which agree with the good of humankind at the individual and social levels in a given era, and (2) the fact that some signs relating to scientific concepts are masked within Arabic rhetorical modes, which reaches unusual creativity summit by presenting two possible meanings: a provisory superficial meaning and a real scientific meaning.
Thus, the revelation of the real scientific meaning could be possible only from the time when the corresponding scientific concept is discovered by scientists (Chaabani, 2006) . (Talbi 2015a ).
Planned solutions to fight intellectually against terrorism in the long-term
On the basis of the major initial roots of the political-religious terrorism, revealed above, I can present briefly some solutions that could be planned to neutralize this sort of terrorism at its roots in the long term:
-The first step must be done at the international and / or national level (s) by establishing a real Great Research Center of Islam in which academic professors and young researchers will be recruited after a meticulous and strict competitive examination: they must be known by their good morals and their freedom of thought. (Chaabani 2006) . The history of Muslim thought, which were presented and discussed briefly above, may serve as a better platform from it innumerable subjects of research would be started in the future "Great
Research Center of Islam".
-A second necessity to review the statute and the objectives of all Institutes of religion related to the study of the different aspects of Islam. Radical changes must be done on the classic strategy of teaching and on the choice of teaching fields and related programs. These changes must be in agreement with results and conclusions of the deep studies that will be accomplished in the future Great Center of Islam. Moreover, these entire academic and non academic Institutes must be continually controlled by the government and the teachers must be selected on the basis of strict criterions such as those presented above. While waiting for the first batch of students graduated from these restructured institutions, current Imams of Mosques must be reselected.
-What is more, we must stop problems emanating from the so-called "Fatwa". In fact,
this Arabic term means a simple opinion, but men of religion had given it an authoritarian meaning. For them it means a religious legal opinion issued by one of them called "Mufti". I believe that it's a crying shame that in the 21st century we accept that someone appointed by himself or by the government for sign instead of Allah a religious legal decision on complex and thorny subjects. Although the current role of Mufti in Tunisia is limited and mainly symbolic, it would be replaced by that of a consultative national council composed by Great Minds.
Prediction of a third final stage of the Tunisian Revolution
Finally, as I have signaled above the current second stage of the Tunisia revolution would be relatively long as much as no improvement was achieved particularly at the level of social justice and economy. However, concerned the intellectual fight against terrorism, although only some of the immediate measures, proposed above, were already adopted, any solution was envisaged for long-term. In any case my optimism rests in my belief in the infinite possibilities of the great Tunisian people, particularly the elite (artists, writers, journalists, academic researchers….), to continue to fight intellectually against the political-religious terrorism: First, they can try to drive the government to plan to accomplish other envisaged measures and solutions. Second, they continue to take part, through their intellectual and artistic product, in the reconstruction and the reviving of the real essence of Islam. I think that such participations were already started softly predicting a possible development of a gentle intellectual movement "The Movement of Free Muslim Thought". This together with an evident improvement of the economy and the social justice will mark a crowning third final stage of the Tunisian revolution "The Free, Youth Revolution", which was (and is) object of pride not only for Tunisians but for the whole humanity. Among other things, this intellectual movement will enable the anxious and betrayed youth to regain their spiritual and psychological poise, and break the chains by which political-religious ideologies have closed their minds. Therefore, they will retrieve and benefit from their mind as free as it had been originally given by God. 
